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Introduction	  
Started in Tunisia, a movement unfolded that fundamentally changed the Arab world. 

People from all kinds of backgrounds united in common goals. They were asking for 

freedom and democracy, which was long believed to be impossible in the Arab world. 

The Middle East had the least democracy and freedom among all countries in the 

world (Karatnycky, 2002, p. 103).  Even though secular leaders had long ruled these 

countries, many observers pointed at the influence of Islam as a cause. These 

observers, for example, asserted that “democracy and Islam are not compatible. 

Whereas democracy requires openness, competition, pluralism, and tolerance of 

diversity, Islam, they argue, encourages intellectual conformity and an uncritical 

acceptance of authority.”  (Tessler, 2002, p. 5) Islam even had anti-democratic 

tendencies, because it vested sovereignty in God. Western governments were often 

afraid of rising Islamism, so it would be better that the Middle East would be ruled by 

autocratic leaders, than by Islamists (Salame, 1993, p. 31-32). 

 Also in Morocco Islamists have always existed in a tense relation with the 

state. The government has suppressed Jamaa’t Al-Adl Wa Al-Ihsan (Justice and 

Charity (JC) movement) for decades and people had been suspicious of the Parti de 

Justice et Development (PJD) ever since its creation. Now, however, during the Arab 

Spring movement in Morocco – the 20th February movement – the JC was one of its 

strongest components. They had been part of it since the very beginning and their 

support lasted for almost an entire year. It was now visible to people all over the 

world, that the Islamists were actually part of a pro-democracy movement, while 

many traditional parties stayed out. The PJD officially took a different stance, but 

nevertheless: the stereotypes were broken.  This paradox - of Islamists playing a 

leading role in the fight for democracy, while according to some theory these two 

were incompatible - struck us and was the starting point for our research. 

Our research question is “how did the main political Islamic movements cope 

with the claims of the 20th February movement?” The main political Islamic 

movements are, in our understanding, the JC and PJD. We would like to answer this 

through the following sub-questions: 

• What are the claims made by the 20th February movement? 

• What are the main differences and similarities between PJD and JC? 
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• Why did JC participate in the 20th February movement, while PJD 

didn’t? 

• How did the 20th February movement affect both movements? 

 

During our research we discovered that our paradox wasn’t much of a paradox 

at all, and that it was quite likely that JC would participate in the protests while PJD 

wouldn’t. This we can explain through their differences in both internal and external 

factors. We, nevertheless, still encounter many misconceptions about the 20th 

February movement and Islamic movements. The media doesn’t always tell that a 

great part of the people in the demonstrations were members of JC, and as PJD never 

officially participated it remained largely unknown that still many of its members 

participated in the demonstration on an individual basis. We therefore are of the 

opinion that our research is very relevant for anybody that would like to have a better 

understanding of the subject. Our data is very recent and things have already been 

changing in the meantime. Discussions about the merit of the Arab Spring are also 

still going on, but the data on which this is based is scarce and is produced only by a 

few sources. We therefore hope that our research can be an useful addition to the 

debate. 

This research paper will be divided into eight chapters. The first chapter is 

about the methods we used for conducting our research and a reflection upon this. The 

second chapter gives a brief history about both Islamic movements - Justice and 

Charity, and Justice and Development Party – and the 20th February movement. The 

third chapter will give a theoretical framework with the main concepts that have been 

used in our research and that provide explanations for our data. In the remaining 

chapters we will provide the results of our research. 
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1. Methodology	  
The results of our research have both been made possible and limited by the specific 

features of us as a research couple. The two of us have very different backgrounds and 

this could, on the one hand, help and complement each other wherever possible, but 

on the other hand, we were also limited in the work we could each do, as both had 

different abilities and skills.  It is therefore good to reflect a bit on the role we played 

as researchers in the conducting of our research. Richard is from Dutch origin and 

doesn’t speak the local language. This made it very hard for him to communicate 

directly to the people and he also didn’t have any personal contacts that could be used 

for the research. Abdessamad, on the other hand, is a Moroccan who has been living 

in the area of Rabat for years and has many contacts within the Islamic as well as the 

20th February movement. He also already had previous experience of conducting 

research in Morocco. Our starting points were thus very different, but, as we will 

argue later on, without each other’s help we couldn’t have conducted the research in 

the same way. 

 Our main source of information has been the interviews we’ve conducted with 

members of the different movements and with independent researchers. We’ve been 

able to conduct four interviews with each JC and PJD. The interviews with JC have in 

general been much longer, because we could better plan and prepare the interviews, 

while the PJD interviews were a bit more spontaneous. We nevertheless succeeded in 

having sufficiently long interviews with both movements, which provided us a lot of 

information and different perspectives. All interviews were prepared in advance and 

we adapted our questions after each interview so we could use our new 

understandings for the next interviewee. During our interviews we were always both 

present. We had the feeling that our research project seemed more important once it 

was being conducted by a foreigner. The interviewee would because of this not only 

be more willing to help us, but we could also ask more direct questions, pretending 

that Richard didn’t know. This we didn’t really use, but we nevertheless think that we 

got easier access because of our collaboration and that we were able to support each 

other in the whole process. 

 Getting access to the different groups wasn’t, however, as easy as we thought 

it would be. We were really dependent on Abdessamad’s personal network and his 

language capacities. In the case of JC he provided us with many informants. We met 
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several people through a mediator which he already knew. The mediator made all the 

appointments between us and the informants and brought us in contact with both 

high-positioned people as well as ordinary members. We could thus easily meet 

several JC people, but in the case of JC we could also just meet people on the street 

during the 20F.M. demonstrations. During these protests we arranged two interviews 

with both an ordinary activist and one of its leaders. We nevertheless experienced that 

it was quite hard to really fix a meeting with people, and we learned that meeting 

‘ordinary’ people is not really a random procedure, but that also this person has to be 

selected. All in all we still got a pretty good picture from JC’s point of view. We can 

only regret that we already finished all our interviews when JC decided to withdraw 

for 20F.M. This might have shed some new light on our argument, which we might 

not have been able to get through the analyses in the media. 

 In the case of PJD it was much harder to contact both members and officials, 

so after being turned down on several occasions, we can be very happy that we 

managed to get four interviews in the end. This difficulty was on the hand caused by 

the lack of contacts on our side and the lack of public manifestations, as was the case 

with JC, but it seemed to us that it was also more difficult in general to meet some 

people. One of the causes for this, however, was obviously the Moroccan national 

elections. When we first visited the party’s office we were turned down, because 

everybody was busy campaigning. After the elections they were however still very 

busy, but we were promised that we would be contacted by several people, which 

unfortunately never happened. Only once when we really persisted to meet somebody, 

explaining them all the past promises, we were met by a high-ranking party official. 

We then also learned why it was so hard to meet somebody: even though we 

emphasized that we wanted to meet just ‘anybody’ and weren’t interested in the 

official story per se, we were still assigned to one of the spokespersons. This was the 

only person we could meet through this strategy, so fortunately we were able to still 

meet three other people. One person was just outside the party office, and two others 

were working for the independent, but somehow related to PJD, newspaper Attajdid. 

In this way we talked to members of different ranks. As we mentioned before, none of 

these interviews was previously arranged, so we couldn’t really adapt our questions to 

the person beforehand and didn’t have as much time for the interview. 

 The last important source of information was the internet. The 20th February 

movement, the PJD and JC all have their own websites on which they express 
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themselves and publish the news from their perspectives. Also many other Moroccan 

websites covered the happenings and many (Western) press agencies wrote about the 

20th February movement and its constituting groups. During the election campaign 

and after the victory of PJD, we could of course also find many articles about this 

party. We therefore gathered a lot of information, which gave us a lot of background 

knowledge and helped us prepare for the interviews. We saved many press articles for 

possible later use, but in the end couldn’t use so many for our final report. They 

mainly covered some events or statistics and facts on the groups, but were less useful 

in understanding the groups’ discourses. For this our interviews proved to be much 

more enlightening. We therefore hope to that also this research will be an addition to 

all the information already available through the media. 

 It is worth noting however that all our informants from the Islamic movements 

were male. Both movements nevertheless count many female members as well. This 

was for example visible in the demonstrations where JC participated and where the 

women always formed an entire section on their own. In the case of PJD they even 

have women members of parliament. We therefore regret that we couldn’t interview 

any of them. It would be interesting see if they experience the 20F.M. in a different 

way. It would for us, however, not have been appropriate to directly ask one of the 

women if we could have an interview later on. As a research couple of two men, we 

therefore had to limit ourselves to male informants. 

 Finally, we would also like to note the fact that we participated in many 

different events organized by the 20th February movement. This gave us some 

impressions about the relation of JC within the larger group, but didn’t produce much 

other useful data. Our presence at more than five demonstrations and other meetings 

was nevertheless very useful. The interviewees were happy to see that we went to 

their events and sometimes even remembered seeing us there. We tried to appear as 

objective researchers as much as possible, but were nevertheless engaged with their 

cause. The interviewees sensed this, which generally only helped us. All in all we thus 

used many different strategies to get access to the information and we think we’ve got 

enough input to write a good report. 
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2. Regional	  background	  
Morocco is an Arabic and Islamic country that is located in the far North-Western 

corner of Africa. It covers approximately 447.000 square kilometres and its bordering 

countries are Spain in the north, Algeria in the east, and Mauritania in the south. The 

current population of Morocco is about 33.343.219 inhabitants and one-third of the 

population is between 15 and 29 years old (Dennison, Popescu & Torreblanca, 2011, 

p. 3). After centuries of intermingling between Amazigh (Berber), the first inhabitant 

of Morocco, and Arab, the most Moroccans today are an Arab-Berber mix. 99.1 

percent of the population is identified as Arab-Berber, and the remaining 0.9 percent 

is comprised of Jews, white Europeans, and black Africans.  

The kingdom of Morocco has developed a constitutional monarchy based on 

Islamic laws and French civil law system. Mainly, there are three branches in the 

government; executive, legislative, and judicial. The executive branch includes the 

king, prime minister, and a council of ministers, who are appointed by the king. The 

legislative branch consists of two chambers; chamber of counsellors and chamber of 

representatives. Local councils and a professional representative select the 27 

members of chamber of counsellors. The 325 members of the chamber of 

representatives are elected by popular vote for a six years term. A supreme court of 

judges, which represent the judicial branch, is presided over by the monarchy. The 

king is, furthermore, not only a formal figure, but also a religious one. As a 

descendent of the prophet Mohammed, he is also seen to be the Commander of the 

Faithful. He is the religious leader of the country. 

2.1. Islamist	  movements	  in	  Morocco	  
Islamisation or the emergence of Islamic movements in Morocco begins in the 1970s 

with the development of Arabization policy, which led to an influx of teachers from 

the Middle East who brought new “salafi” ideas with them (Pruzan-Jørgensen, 2010, 

p. 8). The present paper focuses mainly on the two important and non-violent Islamic 

movements in Morocco; namely Harakat al-Islahwa-Tawhid (Movement for Reform 

and Unity) and its related party, Hizb al Adala wa Tanmia (Party of Justice and 

Development, PJD); and Jamaat al-Adlwa-Lihsan (Justice and Charity Organisation, 

JC). 
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2.1.1. Justice	  and	  Charity	  Movement	  

The Justice and Charity Movement is without any doubt the most important and the 

biggest Islamic organisations in Morocco. It was founded by Sheikh Abdessalam 

Yassine, 85 years old, a former student of Boutchichiyya Zawiyya, school teacher, 

and a former regional inspector in the Ministry of National Education. Since the 

movement’s establishment, it took different names: it started as Ossrate Al Jamaa’a 

(Family of the Group), then Jamaiyate Al Jamaa’a (Association of the Group), then 

Al Jamaa’a Al Khayria (The Charitable Group), and finally since 1987 the movement 

adopts the name Jamaa’at al Adl wa Lihsan (Justice and Charity Group). The current 

name of the movement is derived from a verse of the Quran: “Verily, Allah enjoins 

AL-Adl (i.e. justice and worshipping none but Allah alone) and Al-Ihsan (i.e. to be 

patient in performing your duties to Allah’s sake and in accordance with Sunnah 

(legal ways) of the prophet in perfect manners)....” 16 An-Nahl (verse 90). 

Sheikh Abdessalam Yassine was known in the public sphere after his 

publication in 1974 of Al Islam aw Attofan (Islam or the Flood/Deluge): a 

controversial open letter, written in more than one hundred pages, criticizing king 

Hassan II’s policy and governance. The letter cost him three years and a half of 

imprisonment without a trial, as it cost also to his friends Muhammed Al Alaoui 

Slimani and Ahmed Al Mallakh fifteen month of imprisonment in a secret prison in 

Casablanca. Abdessalam has also subsequently spent more than ten years under house 

arrest in Salé. He gained his freedom only in May 2000 by order of Mohammed VI. 

Immediately after, Abdessalam Yassine published his second letter, Mozakkira Ila 

Man Yahommoho Alamr (Memorandum to whom it may concern), written in French 

in 35 pages, this time to the young king Mohammed VI, addressing him to restore to 

the people the goods that they are entitled to, and purify the government from the 

corrupted persons in order to regain people’s trust. 

Generally, the movement is based on three fundamental principles: 1) non-

violence; 2) non-clandestinity; and 3) non-acceptance of foreign financing. The 

movement is not only concerned with the religious and spiritual guidance to its 

beneficiaries, but it is engaged in various social services (schooling, medical care, 

sanitation, etc.). It gained influence among students in the universities, young 

teachers, doctors, lawyers and engineers. It criticizes the previous and the new 

constitution because it does not express to the will of the people, and it grants 



 11 

important political and religious authority upon the king. During the 1990s the 

Moroccan regime conducted a policy of political liberalisation in attempt to 

strengthen its alliance and legitimacy. In doing so, the palace offered to Yassine the 

possibility of creating the first Islamic party, under the condition of respecting the 

position of the king and Emir Al Mouminin (the Commander of the Faithful).  The 

king failed to convince Yassine to create the first formal Islamist party. Consequently, 

Justice and charity movement continued and remained officially banned. 

2.1.2. Movement	   of	   Unification	   and	   Reform	   and	   Party	   of	   Justice	   and	  

Development	  	  

The MUR/PJD is historically rooted in the first Islamist organisation in Morocco, 

Chabiba Islamiyya (Islamic Youth), which was dissolved after most its leaders were 

accused of the assassination of Omar Benjellon in 1975 (a leading trade union and 

socialist figure). In the 1980s, new Islamic organisations had been created by the 

former members of Chabiba Islamiyya. Among these organisations, Jami’yyat al 

Jamaa’ al Islamiyya (Association of Islamic Community), which adopted a new 

political strategy (non-violent) based on the recognition of political prerogative and 

religious legitimacy of the king in return for being allowed to enter the formal 

political scene (Pruzan-Jørgensen, 2010, p. 11). In order to distinguish itself from 

Algerian organisations, the movement changed its name in 1992 to Al Islah wat-

Tajdid (Reform and Renewal). 

In 1996, and after many attempts to gain official recognition as a political party, 

the organisation was allowed to join an existing political party, the Constitutional and 

Democratic Popular Movement (MPCD), which changed its name in 1998 to the 

present one, the Party of Justice and Development (PJD). In parallel, after the splinter 

of the origin organisation, Chabiba Islamiyya, into a number of organisations, 

Chabiba changed its name to its current one, Harakat al-Islahwa at-Tawhid 

(Movement for Reform and Unity, MUR). 

PJD is considered to be the first oppositional party in Morocco. It is “a 

conservative Islamist movement, which borrows inspiration both from the Muslim 

Brotherhood and from Wahhabi salafism” (ibidem). Before it was recognised as a 

political party, the MUR/PJD showed its renunciation to the use of violence and its 

support to the Moroccan constitution which entails to the king full executive power 

and present him as the highest religious authority as Commander of the Faithful. 
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Many political analysts of the Moroccan political system agree with the fact that 

MUR/PJD remains a conservative organisation, focusing much on the socio-cultural 

issues (combating corruption, prostitution, alcohol, homosexuality etc.), but when it 

comes to the political prerogative and religious legitimacy of the regime, PJD remains 

fundamentally complacent. 

It is very important here to stress the division between MUR and PJD. 

According to the discourse of both movements, MUR is an independent civil society 

organization, which is concerned with associational activities and da’wa (propagation 

and calling to Islam), whereas PJD is a political party and focuses on the 

parliamentary arena. In addition, PJD remains flexible and pragmatic politically and 

religiously and close to the regime. Though PJD is an Islamist party, its concerns are 

more the social goals rather than religious ones as mentioned by Saàddine El Otmani, 

the leader of PJD, the party’s goals are “social justice, economic development... 

democracy and rule of law” and by Abdelilah Benkirane, the present secretary-

general of PJD “We are a political party which inscribes itself in the framework of the 

Moroccan state and its constitution. We are not a revolutionary movement.” (Pruzan-

Jørgensen, 2010, pp. 12-13). The MUR, on the other hand, is more critical to the 

regime’s governance and more religiously strict. 

PJD, as an Islamist party, faced many problems, among them its opposition to 

the national plan for integrating women in development. Accordingly, at the 12th 

March 2002, PJD participated in the march of the two million people in Casablanca, 

which forced the government to retrace its plan and changed it from what was called 

the Personal Status Code to the Family Code. This has had a positive effect on the 

following elections in 2002, PJD gain 42 seats out of 325 (third rank) in the 

parliament. In the following year, in which the bombing of Casablanca 16/05/2003 

took place, these bombings were used by the leftist parties to discredit PJD and accuse 

it of having a hand in terrorism. Saàddine El Otmani, the leader of PJD, responded in 

an interview “We know this accusation arose because the Party is a new political 

actor that quickly became one of the five largest parties in Moroccan politics...We 

tried not to respond in turn, choosing instead to wait until the difficult time passed, 

for the benefit of the Moroccan people. We engaged other actors in internal talks and 

it soon became clear to the government that the PJD could play an important role in 

marginalising extremism in Moroccan society” (Hamzawy, 2005). 
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2.2. The	  20th	  February	  movement	  
The 20th February movement is a social movement that claims for radical political and 

social change in Morocco. Though it is called a youth movement, it includes people 

from all different generations and social groups. It is called the 20th February 

movement because of its first demonstration that took place in the 20th February 2011, 

which represents the real starting point of the movement. The actual and most 

important reason behind the emergence of the 20th F.M movement was the influence 

of the revolutions in the neighbouring countries; Tunisia and Egypt.  In addition to 

this political opportunity, there are also other elements that helped in the emergence 

of this movement, such as the social misery that the majority of Moroccans lives in 

since long time ago. The 20th February movement is also described as the extension of 

Arab spring in Morocco.  

The 20th February movement was born in the internet, mainly, through facebook 

and other social websites. It has neither formal leaders nor central organisation. 

However, each city has a committee (or coordination) that sets local meetings and the 

dates of demonstrations in coordination with committees of other cities. These 

committees are lead by young activists, most of whom have no political affiliation. 

The most important thing in this movement is that it relies on the support of many 

different organisations, unions, political parties and associations. The movement relies 

on the support of diverse organizations (leftist, Islamist, Amazigh, students, and 

others) (20th February movement press kit, 2011). The initial call to demonstrate was 

associated with the following demands (ibidem): 

• A democratic constitution expressing popular sovereignty; 

• The dissolution of parliament , the dismissal of the current government 

and the establishment of a transitional administration, which primary 

goal will be to initiate reforms; 

• An independent judiciary under s strict separation of powers; 

• The trial of all individuals involved in the mismanagement and the 

squandering of public funds; 

• The recognition of Amazigh as an official language, besides the Arabic 

language; 
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• The release of all political prisoners and prisoners of opinion and the 

trial of all those responsible for arbitrary arrests and cases of 

“disappearances” and torture; 

• A better quality of, and access to social welfare services (health, 

education, housing), especially for the poorest. 

Since the 20th February 2011 until now, the movement has witnessed many 

interesting changes. The latest and most important one for us is the withdrawal of 

Justice and Charity movement from the 20th February movement in the 18th of 

December 2011. This very interesting change has been received and interpreted 

differently by many political analysts. It has been also put a lot of expectations on the 

future of the 20th February movement whether the movement can survive without the 

huge masses of JC or not. Until this time that still working on our research (January 

2012), it is important to mention that the 20th February movement is still taking the 

streets in a huge masses. It is also important to mention that as soon as JC has 

withdrawn from the 20th F.M other social components have joined the movement, 

such as the Salafism group who are asking for the realise of their prisoners. These 

matters will be dealt with in depth in the following chapters of this research.  

3. Theoretical	  framework	  
In this section we will discuss all relevant theories for our research and apply them to 

our sub-questions. 

3.1. Social	  Movement	  Theory	  
The starting point for our framework will be Social Movement Theory (SMT). As 

explained by Chandler, “SMT uses established comparative political theories and 

methodologies in an integrated, multidimensional framework which takes into 

account the fluid and complex dynamics that a movement operates in.”  (Chandler, 

2005, p. 1) It therefore is an integrated framework of existing theories, which provide 

a better understanding of actors and outcomes. We believe that SMT would of great 

value in our case as well. 

 The three different groups in our study are all movements that are active in the 

political arena. Their nature and specific goals are however quite different. The PJD is 

an official political party based on Islamic principles. The JC is an unofficial Islamic 

movement, with some political goals as well. The 20th February movement, however, 
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is a secular non-organized movement without clear leadership. We are thus dealing 

with very different movements, which we nevertheless try to compare and analyse. 

This is possible because we believe all three movements to be social movements, 

according to the famous definition by Tilly (2004, p. 3-4). Some scholars like Tarrow 

(2011, p. 9), would distinguish social movements from political parties like PJD. 

Although we recognize the differences between the PJD and the other two 

movements, we see many similarities between them. All are posing collective 

challenges, and we think that analysing the PJD through social movement theory 

would be of much analytic value. 

3.2. Framing	  
The concept of framing is ever more important in the social sciences. By this we 

understand, “an active, processual phenomenon that implies agency and contention at 

the level of reality construction” (Benford & Snow, 2000, p. 614). It is this reality 

construction that most interests us. Frames, “help to render events or occurrences 

meaningful and thereby function to organize experience and guide action.” (ibidem) 

For us, the concept of ‘collective action frames’ is most relevant. These are “action-

oriented sets of beliefs and meanings that inspire and legitimate the activities and 

campaigns of social movement organizations.” (ibidem) They are constructs that help 

to explain why people engage in a certain movement and how they give meaning to 

this.  

Groups themselves are also partly being constructed through a process of 

framing. They can use framing to distinguish themselves from other groups and thus 

draw the inner/outer boundaries. This can be both among other protagonists, 

antagonists or neutral bystanders. It is also a way in which they justify their existence 

by demonstrating its unique position and relevance.   (Wiktorowicz, 2004, p. 164-

165). In this sense framing is a process inherently related to identity construction. As 

Chanler (2005, p. 5) writes, “a movement’s frames can be a reflection of the 

collective identity. At the same time, frames can help create identity and shape 

societal perceptions.” We would like to see how the Islamic movements frame their 

messages in relation to the 20th February movement. This shows us how they 

perceive themselves and the society around them. 

Different group-specific frames can be connected in a process called frame 

bridging, that “[…] refers to the linking of two or more ideologically congruent but 
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structurally unconnected frames regarding a particular issue or problem.”  (Benford & 

Snow, 2000, p. 624) This can be done across different movements, or between for 

example a movement and certain individuals. We can clearly see this process in the 

case of the 20th February movement. A group of individuals started a movement, to 

which many other movements aligned. These movements were previously 

unconnected and ideologically different, but now joined their ranks for advancing 

goals they all had in common. We can call the 20th February movement a “master 

frame”, a generic frame, from which the movement specific frames are derived 

(Benford & Snow, 2000, p. 618-619). We are particularly interested in how the 

Islamic movements related to the frame of the 20th February movement and how they 

framed themselves in the process. 

We should, however, always keep in mind the fact that framing is a contested 

process. It isn’t a straightforward process that produces certain outcome. Frames will 

from the start on be contested externally, by other movements, media, or simply 

bystanders, who create counterframes. Frames, however, can also be contested from 

the inside. These challenges could be called “frames disputes” (Benford & Snow, 

2000, p. 625-626). Actor within the movement may disagree about how they define 

themselves, or how they perceive and want to present the world around them. In the 

case of the 20th February movement we are dealing with many different movements 

that originate from many different ideological backgrounds. Once any of these 

movements tries to impose their views on the entire movement, we might be dealing 

with a frame dispute. If it is true that, for example, the Justice and Charity Movement 

really wanted to take over, we should take a look at how they try to reframe the 

movements cause. 

3.3. Political	  opportunity	  
The concept of political opportunity (also known as political process theory or 

political opportunity structure) is understood to have an important effect on the 

success or failure of a social movement. Eisinger (1973) was the first one who used 

political opportunity framework explicitly, while he was trying to explain why 

extensive riots about race and poverty took place in some American cities during the 

late 1960s and did not in others. Kitschelt (1986, p. 59) in his article on anti-nuclear 

movements in France, West Germany, Sweden and the USA, argued that political 

opportunity functions ‘as “filters” between the mobilisation and the movement and its 

choice of strategies and its capacity to change the social environment’. Kitschelt also 
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links political opportunity structure with the “openness” and “closedness” of the state 

to the inputs from non-established actors (movements-protestors) and their weakness 

or strength to mobilise other people. Accordingly, the state encourages movements to 

adopt strategies that are either assimilative or confrontational, depending on the 

movements’ openness or closedness on the input side, and their strength or weakness 

on the output side. In systems that are open and weak, movements tempt to integrate 

through the points of access provided by the recognized institutions, but when the 

state is closed and strong, “movements are likely to adopt confrontational, disruptive 

strategies orchestrated outside established policy channels” (Kitschelt, 1986, p. 66). 

In relation to the social movements under investigation in this paper, we can 

merge both definitions of political opportunity provide by both Kitschelt and Eizinger, 

and say that the 20th February movement used the political opportunity to emerge. 

This political opportunity is the people’s uprising and demonstrations in the 

neighbouring Arab countries (Tunisia, Egypt and Libya and later Yemen), calling at 

the beginning for social demands and rights and later for the dismantling of the whole 

system including the presidents. The “openness” of the Moroccan people towards the 

events in the Arab world lead to the revival of what can be called an individual 

conscious of asking, protesting and demanding for simple and legitimate rights. This 

consciousness which is inside each individual, meet an opportunity of showing up in 

public as soon as the first members of the 20th February movement called for its first 

demonstration in the 20th February 2011 in different Moroccan cities, which lead to a 

collective identity of participants calling for change of the constitution and for the 

overthrow or downfall of corruption, and other social demands. 

If we also want to link the 20th February movement with the second part of 

Kitschelt’s definition, in which he mentioned the openness or closedness of the state 

towards a non-established social movement, it’s rather difficult to judge whether the 

Moroccan government was open or close towards the youth movement of the 20th 

February. Indeed, the Moroccan regime was somehow open and tolerant with the 

movement and allowed it to demonstrate and gave it a chance to show up in the 

national channels.  This situation of tolerance longed for a short period of time, 

because since the 20th February movement rejected the first draft of the new 

constitution the regime used the second strategy of repression, and what Kitschelt 

called “closedness”. Therefore, according to the Kitschelt definition, the openness of 

the state towards the movement could lead to an integration of the movement within 
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the established accessible institutions, but since the state changed its policy towards 

the 20th February movement from an open one to a closed one, the regime encouraged 

the movement to adopt a “confrontational and disruptive strategy orchestrated outside 

established policy channels” (Kitschelt, 1986, p. 66). 

If we look closer to the definition of political opportunity of both Eisinger and 

Kitschelt, one would definitely understand that they are two different and 

controversial definitions of the same concept. This is partly true, but the fact is the 

Eisinger’s definition related social movement within a state with its relation to the 

outside world, whereas Kitschelt, related it to the state institutions. In other words, the 

first, deals with the social movement and the global political opportunity it has 

(external factors), while the second deals with it and its political opportunity inside 

the state’ boundaries (internal). 

3.4. Resource	  mobilization	  
Theories about resource mobilization have already developed since the 70s. McCarthy 

and Zald (1977, p. 213) describe it as “[examining] the variety of resources that must 

be mobilized, the linkages of social movements to other groups, the dependence of 

movements upon external support for success, and the tactics used by authorities to 

control or incorporate movements.” The resources available to a certain movement 

may be indicative for its success.  Collective action is costly, in terms of time, 

interest, incentives, money (Chandler, 2005, p. 5). Applying resource mobilization 

theory to our research, will be helpful to understand mozilization processes and the 

decision why to join the 20th February movement in the first place. 

 Five emphases have since developed, of which we will analyse two and apply 

them here. The first is the study of the aggregation of resources (money and labor)  

(McCarthy & Zald, 1977, p. 1216). The two different movements that we study have 

very different resources avaible to them. We assumed that the JC movement, being 

supressed and popular among the popular neighborhoods, has little financial resources 

available to them. They have, on the other hand, a huge amount of supporters that 

they could mobilize. The PJD has many financial resources and a decent amount of 

members. The JC, however, has clearly much more human resources than PJD does. 

We should keep those differences in mind whenever we make comparisons between 

PJD and JC. 
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 The other aspect is “a sensitivity to the importance of costs and rewards in 

explaining individual and organizational involvement in social movement activity” 

(idem).  This assumes social movements to be rational actors that always weigh the 

costs and benefits of a certain action. In the case of the PJD, we could, for example, 

argue that the costs for them participating in the 20th February movement are too 

high. They are part of the system, and don’t risk their reputation by participating in 

such a grassroots movement. Furthermore, the 20th February movement wants to 

boycot the elections. Even though the PJD maybe supports some goals of the 20th 

February movement, the costs for them are too high (if they would support the 

movement in the first place). For the JC movement, on the other hand, the benefits 

clearly outweigh the costs. They can easily provide a lot of human resources, and for 

them it’s a great opportunity to present themselves to the general public again. In case 

a movement would just profit, without any sacrafices, we would call this freeloading. 

4. What	  are	  the	  claims	  made	  by	  the	  20th	  February	  movement?	  
In order to understand the relation between the main political Islamic organizations 

and the 20th February movement, we first want to analyse what the claims of the latter 

movement are. In fact, it is very easy to list the demands that the 20F.M. is asking for. 

However, this chapter will analyse how the political opportunity that of the 

occurrence of revolutions in the neighbouring countries, Tunisia and Egypt, helped to 

raise or advance these claims. In other words, this chapter discusses whether the 

political opportunity theory can be applied on the Moroccan social movement, the 

20th February movement, or not. First, it is very important to highlights the 

importance of this political opportunity in the emergence of a social movement in 

Morocco.  Before the revolutions took place in Egypt and Tunisia, it was unlikely for 

such a social movement, which called for radical changes, to emerge in Morocco 

because of the fear that the previous king, Hassan II, left behind him. However, the 

Arab spring represented a political opportunity for young people in Morocco who did 

not live during Hassan II reign to take the streets and call for radical changes.  

As mentioned earlier, this political opportunity helped the movement’s 

members to advance their claims and mobilise the population (Meyer, 2004, p. 126). 

However, the successful emergence of the 20F.M. can not only be explained by the 

legitimacy of its demands but also by the external political structure. As Meyer and 

Minkoff (2004, p. 1457) explained “the basic premise is that exogenous factors 
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enhance or inhibit prospects for mobilisation, for particular sorts of claims to be 

advanced rather than others, for particular strategies of influence to be exercised and 

for movement to affect mainstream institutional politics and policy”. The Arab spring 

breaks the taboos and crosses the boundaries towards more democratic demands. It 

did not stop at the level of asking for social, political, cultural and economic claims 

but rather it went much further than asking for these moderate claims; in some 

demonstrations in Tanger for example, the slogan of overthrowing kingship had been 

raised (Youtube, Tanger protest .. people wanted to overthrow the regime, and, 

(Bounab, 2011)). That shows how the revolution in Tunisia and Egypt, where the 

main demand is overthrowing the system, inspired the demonstrators in Morocco.  

4.1. Political	  claims	  
About a week before the 20th February 2011, the first members of the 20th February 

movement had published in different websites, including facebook, a list of demands. 

The main political demands that the list contained include: new popular and 

democratic constitution, dissolution of parliament and dismissal of the government, 

independent judiciary, and the release of all political prisoners. In addition, most of JC 

members that we have interviewed included in their political demands “overthrowing 

of corruption and despotism”. This slogan has a very wide meaning. The 20th 

February movement means by that slogan the necessity of resignation of certain 

people in the government including two officials who symbolize, from the point of 

view of the movement, corruption and abuse of power in Morocco: Mohammed 

MounirMajidi (the private secretary of the king) and Fouad Ali Elhimma (personal 

friend of the king and the founder of the largest party in the kingdom-PAM- which 

was founded only in 2008).In addition to the previous Prime Minister, Abbas Alfassi, 

which family’ name is often referred to during protests as a symbol of nepotism and 

corruption. 

Concerning the demands that are concerned with the person of the king, in 

every protest, slogans called for the abolition of Article 19 of the Moroccan 

Constitution, which enshrines the king's divine right for unlimited powers. They also 

called for the abolition of the notion of sacredness that the King of enjoys. In addition, 

it is important to mention that the sentence of “overthrowing despotism” can be 

understood to mean the person of the king. Tanger had witnessed a demonstration in 

which the protestors were recommending the king to do his “job” or leave the 

country. There are even voices inside the 20F.M. which prefer Morocco to become a 
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“civil state” rather than a kingdom. However, one of the essential demands of the 

protestors to the king is letting some of his powers to the government. According to  

Fath Allah Alhamdani, a member from the 20F.M., the king should have only a 

symbolic status in which he do not have a hand in the executive, legislative, and 

juridical powers (Hakim, 2011). 

The abovementioned demands do not represent the only political demands of 

the 20F.M., as there are others that have been held according to the events that were 

taking place in the country. For example, before the constitutional referendum, the 

main claim of the movement was boycotting the referendum because the movement 

believes that the constitution is a “given” one, since it has been formed by a 

committee elected by the king alone and doesn’t represent the people. Similar things 

have happened during the election campaigning; the main demand of the movement 

then was boycotting the election which based on “a given constitution”. 

4.2. Social	  claims	  

Besides the claim for a new constitution, the movement concentrated on the social 

problems that the majority of Moroccans suffer from so that they can mobilize 

sympathisers. Though the movement used these social demands to gain more 

sympathiser, still these social claims are legitimate. In contrary to the political 

demands, it is difficult to count or describe the number of the social claims that the 

movement are calling for because each city is calling for different social demands 

depending on the social inclination and needs of that city. However, the main social 

demands that the movement is asking for are freedom, dignity, social equality, 

overthrowing corruption, free press, a better quality of and access to the social welfare 

services (education, health and housing), and find a solution to the problem of 

unemployment especially among graduate. It is important to highlight the main social 

goals of the movement which expressed in slogans like “freedom, dignity, and social 

equality”.  

4.3. Cultural	  and	  economic	  claims	  

Concerning the cultural and the economic claims of the 20th February movement, 

there are very few in comparison with the political and social ones. Actually, the 

20F.M. has only one main cultural claim; the recognition or officialising of the 

Amazigh language, which was also a demand of the Amazigh movement even before 

the emergence of the 20F.M. The new constitution has responded to this demand by 
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officialising the Amazigh language. However, the movement is still calling for 

pursuance of the constitution in that respect by evaluation the language and making it 

equal to Arabic so they can use it everywhere.1 Economic demands, on the other 

hand, are not really the main concerns of the movement. However, the movement is 

complaining about the high cost of both water and electricity bills, so they are asking 

for the departure of the company in charge (Veolia). The movement is also asking for 

bringing back the smuggled wealth “of the Moroccan citizens”, lowering the prices of 

the primary goods (e.g. flour, oil, sugar, etc.), and dividing the country’s income 

equally between all the Moroccans. In addition, the movement is asking also for the 

nationalisation of the royal holding company ONI-SNI which stronghold on the 

Moroccan economy with benefits that reached up to 8% of the national GDP last year 

(20th February movement press kit, 2011). 

From all the abovementioned political, social, cultural, economic demands, we 

realise that most of these demands have been raised and asked for before the 

emergence of the 20F.M. by different associations, governmental and non-

governmental organisations and political parties. However, the 20F.M. members 

realised that the only way that the regime will respond to them is through 

demonstration as they have witnessed in Tunisia and Egypt. So the Arab spring 

represent the right political opportunity to the Moroccans to take the streets to ask for 

their rights. As the main demand of the protestors in Tunisia and Egypt was 

overthrowing the system, the Moroccans protestors used this opportunity to advance 

their demands as well to the extent of raising the same demand of overthrowing the 

system in some protests. We can conclude that the 20th February movement 

represented a frame and opportunity to voice the already existing demands in a new 

united movement. In addition to the political opportunity, JC member Youness Attabt 

(interview), said that the social misery and the political emptiness came together to 

form both the movement and its demands. 

                                                

1 The Amazigh movement is at the moment of writing (15/01/2012) conducting a march in Rabat for 
the same reason and to ask for social equality between Arabs regions and Amazigh one, and to show 
their sympathy with the Libyan Amazigh. 
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5. What	   are	   the	   main	   differences	   and	   similarities	   between	  

PJD	  and	  JC?	  
If we want to compare the two main political Islamic movements, we should make 

very clear how they are not only different in their attitude towards the 20th February 

movement, but are also quite different organizations with very different positions in 

society and the legal system. They are both movements with social and political goals 

that are related to Islamic values. The ways in which they try to realize those are 

however quite different. We want to analyse their differences and similarities 

according to three different topics: their organization, the relation to other political 

actors and their political goals and strategies. 

5.1. Organization	  and	  legal	  status	  
Al AdlwalIhsan (JC) is an Islamic movement that operates under the guidance of their 

spiritual leader Abd al-Salam Yasin. They are organized very well, mostly in a 

hierarchical way. Little is known about this however: as someone once told us “their 

structure is their secret and if it would be exposed, someone could easily harm the 

movement.” JC is very big in number: their membership has been estimated between 

50,000 and 600,000 members (Cavatorta, 2006, p. 213). Exact numbers on this have 

never been published, but irregardless, they are influential in society.  

 Their legal status, however, isn’t quite as straightforward. According to 

Lauzière (2005, p. 242) it is “an illegal yet tolerated movement”. In one of our 

interviews with JC member Youness we heard something in the same line, that “it has 

been said that it is banned, but in fact it is an Islamic movement which is recognised 

by many Moroccan courts.” Their legal status thus isn’t very clear, which is caused on 

the one hand by their decision not to institutionalize themselves and, on the other 

hand, by the governmental actors that are trying to cope with the movement. The 

government also doesn’t have much choice in this: “The choice to allow the 

movement to operate with only a modicum degree of interference is dictated partially 

by the popularity of the movement” (Cavatorta, 2007, p. 388). 

 The PJD is in a very different position. They are an officially acknowledged 

political party, that has even succeeded to become the major political party in the 

2011 elections. Their leader, Benkiran, was appointed to be prime-minister and they 

got the opportunity to, for the first time in their history, govern and be politically in a 

very powerful position. This success can be attributed to many different factors. One 
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of them is related to their internal organization. PJD is one of the only political parties 

that is internally democratic. They developed a ‘forceful discourse on internal 

democracy and respect for party rules’ and they ‘set up comparatively democratic 

internal structures for selecting leaders and electoral candidates’ (Wegner & Pellicer, 

2010, p. 31). In this way they gained a lot of support, as they seemed to be much more 

trustworthy than other parties. 

 PJD is now a very powerful political actor. If we compare them to JC, it seems 

that the decision to institutionalize themselves has granted them obvious advantages, 

among others, the possibility to win the elections. This was however relativized in all 

the talks we had with JC members, as they usually argued that PJD still didn’t gain 

any real power. In our interview with Idriss Ouaali, he said, “we are questioning what 

PJD can do under undemocratic constitution, under a constitution which gives all the 

power to the king.” JC members indeed usually argued against having their own 

organization/party by saying that, even if it would be possible at all, they wouldn’t do 

so because it would constrain them in many ways and wouldn’t give them any real 

power anyway. 

 We could say that this political power at PJD’s side can be seen as a resource 

they have at their disposal. In our theoretical framework we argued for using resource 

mobilization theory for our analysis. If we take a look at the resources available to JC, 

they seem to have a huge amount of human capital available to them. They are the 

largest Islamic organization (Cavatorta, 2006, p. 213) and proved during various 

demonstrations that they can mobilize a lot of people. It is sometimes said that they 

tried to take over the 20th February movement. According to Rachid Touhtou 

(interview 09-12-2011), however, they couldn’t produce an appealing discourse so 

“[JC] is using the leftists discourse, and the leftists are using their masses.” JC is thus 

mainly strong in their numbers and in their capacity and experience to organize 

themselves. They are a strong movement and have different power and resources 

available than PJD, which suits both movements in the strategies they have adopted. 

5.2. Relation	  to	  the	  ‘makhzen’	  and	  king	  
The attitudes between JC and the PJD towards the ‘makhzen’-system and the king 

differ to a big extent and this partly explains their different legal statuses and the 

degree in which they are accepted political actors. While JC is traditionally very 

critical of the king, the PJD is pro-monarchist (Amghar, 2007, p. 1). PJD, however, 
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hasn’t been welcomed very happily in the political sphere as well and has always 

existed in tensions with the existing structures. For example, the party was prevented 

from participating as an explicitly Islamic party. They also had to make sure not to 

grow too fast, in order not to frighten the ruling establishment  (Ottaway & Hamzawy, 

2008, p. 13). PJD thus always had to deal with the limitations the establishment had 

put on them, but they did this without too much criticism. Now, however, they are in a 

very powerful position and, aware of the limitations that the system put to them, they 

want to make sure that they are actually able to govern. Benkiran said to Aljazeera “if 

the friends of the king now interfere in our job, we’ll go into opposition” (interview 

Rachid Touhtou). PJD thus tries to deal now with the makhzen-structure from the 

inside.  

 JC is in a very different position because they chose to remain out of the 

system and resisted attempts to be co-opted. They have also always been very critical 

of the king. Already in 1974, before the founding of JC, its later leader Yassine 

openly challenged the king. Still nowadays, the movement is “highly critical of the 

monarchy and resolutely affirms the necessity of adopting a republican form of 

government.” Yassine’s daughter said, among other things, “the monarchy is not 

made for Morocco”, “the Constitution deserves to be thrown upon the garbage heap of 

history”, and “all signs indicate that the monarchy will soon collapse”. It said to be 

the most virulent opposition to the monarchy in Morocco (Amghar, 2007, p. 2). JC 

has, because of this, always been repressed in various degrees. Leader Yassine, for 

example, has been put in a mental institution after he challenged the king, and faced a 

ten year house arrest afterwards. JC political circle member Idriss Ouaali said in an 

interview to us, that “[JC] is one of the political organisations in Morocco which has 

suffered more than any other organisation from the makhzen’s oppression” and that 

this oppression has recently only become stronger. 

 This oppression of JC by the makhzen isn’t only done in a direct way by 

persecuting and incarcerating activists, but the makhzen, according to our informants, 

is also trying to manipulate the Moroccan people through media and other forms of 

propaganda. In the words of our informant Abdelouhab Zaidoun, “the public opinion 

and the makhzen provide an informative image of JC saying that JC adopts violence, 

that it is puritan, that it is impossible for it to engage into dialogue with the other, and 

that it is superstitious or that it bases all its matters on illusions. People hear these 

rumours on Moroccan TV channels and read them in newspapers.” If it is true that the 
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makhzen are indeed trying to impose a certain image about JC to the general public, 

we would be dealing with what we’ve called in our theoretical framework a 

counterframe. Not only has the media tried to discredit JC by giving false information 

as, for example, the JC being violent, but they also tried to explain JC’s motives in a 

different way in this counterframe, for example, by insinuating that the JC joined the 

20th February movement to take them over and force their secret agenda upon them. 

According to Zaidoun many people believe this: “most people believe these rumors 

because the Moroccan society is a society in which it easy for rumors to spread. All 

that is needed is to show a piece of news in the national channel and people would 

believe it to be true.” JC thus has to try to cope with this very damaging counterframe 

imposed by makhzen and media. 

5.3. Political	  goals	  and	  strategies	  
When we started our research, we expected that one of the reasons that PJD didn’t 

participate in the 20th February movement protests, was because they held some 

different political goals. This was partly true, but most of the PJD members we 

interviewed actually emphasized how much they agreed with the goals of the 20th 

February movement. If we would assume that JC goals are the same as the 20F.M. 

goals, this would mean that PJD and JC would also agree on many political goals. 

This seems to be true to a certain extent: they are indeed fighting for the same causes, 

but they are choosing very different strategies and framing their message in very 

different ways. PJD is trying to change the system from the inside, while JC doesn’t 

believe in this being possible and prefers to remain out on the streets. 

 This was also expressed during several talks we had with members from both 

parties. PJD member Oussama explained us, “for me, as a member of PJD, I believe 

in a struggle through a certain institution or a party. I believe that change is taking 

place bit by bit, and not in immediate change, therefore change happens in stages 

because corruption has gradually taken place, so to change that it needs a period of 

time. And I think that this period of time will be long not short.” This vision is typical 

for the strategy chosen by PJD: a long-term struggle from the inside. They actually 

invited JC to do the same. A few days after the PJD victory, Benkiran said on a press 

conference that he is inviting JC to institutionalize themselves and to negotiate with 

him. PJD member Ayoub also expressed this “negotiate, do not just keep shouting in 

the street, communicate” and he advised JC “to talk with the government and see 

whether it is serious, and whether it is willing to achieve some of their demands.” 
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 The possibility of JC to negotiate with PJD or eventually become a political 

party was according to the members we interviewed not very likely at this moment. 

Idriss Ouaali said “We are saying that these institutions that our brothers in PJD talk 

about are simulated and corrupted institutions, and we cannot lead this process of 

change inside them.” It thus seemed that the reason for JC not becoming a political 

party right now is more because they don’t believe that a party has any real power, 

than that they don’t have any desire to become one. JC member Youness expressed 

this will even more clearly, “the conditions for JC to become a political party are not 

available. If it would be possible - and that is what we are wishing - once these 

conditions will be available, then JC will become a very strong political party in 

Morocco.” For now JC prefers to remain outside the system. Negotiating with PJD 

also seems unlikely right now, because they don’t seem to believe that PJD has any 

real power to change anything. 

 On the basis of research mobilization theory, we could just partly explain why 

the two movements choose such different strategies. Both movements have quite big 

support and could mobilize a lot of people. Granted that JC would be able to become 

a political party and participate in fair elections, they would still prefer to remain 

outside the system, until it is really working fine and not longer controlled by the 

makhzen. They have a different way of framing the problems and solutions in the 

country, while they in the end might have the same goals as PJD. One of the party 

leaders, Abdessamad Assakkal, told us: “I think we agree about the ambition towards 

constructing a developed country, a country in which there is freedom and democracy. 

We disagree in the method of work, we have our own and they have theirs. We also 

disagree in the analysis of politics and the political structure in Morocco.” This has 

much deeper roots than we could explain just with resource mobilization theory. Both 

movements use Islam as a starting point and strive for similar goals, but their framing 

is fundamentally different. 

 The fact that both movements are so committed to democracy is actually 

hardly surprising. We started our research by asking the paradox how it was possible 

that JC joined this democratic protest movement and how it also affected PJD. Now 

we learned that both movements have since long been committed to democracy. 

Amghar (2007, p. 3) wrote, long before the protests started:  
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For the PJD, support for democracy in part results from a desire to appear respectable in a 

context in which Islamism was considered an unreliable partner. For the JC, locked in conflict 

with the monarchy, supporting democracy represents a means of showing opposition to the 

regime. While both organisations have thus come to support democracy for tactical reasons, 

this positioning has arguably pushed party members to internalise a positive belief in 

democracy as the most legitimate form of political system. It is for this reason that JC and PJD 

members make such great efforts to define the contours of ‘an Islamic democracy’ and Islam’s 

intrinsically democratic dimension. Nadia Yassine regularly asserts Islam’s democratic 

character, claiming that the Prophet himself governed according to the principle of popular 

sovereignty. 

Regardless of the initial reasons that these movements decided to adopt a democracy 

discourse, both of them used to be pro-democratic long before the 20th February 

movement appeared. It should hardly struck us as a surprise then, that these 

organizations, JC and individual PJD members, were so positive about it and decided 

to join. For they not only shared the same political demands, but also held many 

social demands in common. 

6. Why	   did	   JC	   participate	   in	   the	   20th	   February	   movement,	  

while	  PJD	  didn’t?	  
This chapter will deal directly with our main research question, which concerns the 

participation of the banned Islamists movement, JC, and the non-participation of the 

moderate Islamist party, PJD, within the pro-democracy 20th February movement. In 

this chapter we will explain why the two main Islamists movements in Morocco took 

a different stance towards the 20th February movement; Justice and Charity movement 

had supported and participated within the social movement while the Islamists party 

did not officially supported it.  

After about ten months of attending the 20th February movement’s marches, 

demonstrations, and activities, Justice and Charity Movement surprisingly announced 

to the public in the 18th of December 2011 for cessation of its participation in the 20th 

February movement. The questions which oppose themselves here are: why Justice 

and Charity movement supported the 20th February movement at the first place? In 

other words, what are the motivations that made JC support the 20F.M.? Now, after 

JC announced in a sudden move the cessation of its participation in the movement, 

what has JC achieved during the ten month of its contribution within the movement? 

The question why JC took this sudden move is particularly important in understanding 
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the motivations of JC. The answer of these three questions will explain explicitly the 

real reasons that make JC supported the 20F.M. 

In comparison, the Islamist party, Justice and development (PJD), had a 

different opinion about the 20th February movement. Though some official members 

of the party had attended some demonstrations of the movement before the last 

parliamentary elections, PJD did not officially announce its support to the movement. 

PJD, which was the only opposition party in the country and the close one to the 

palace, and the party which was always showing its enthusiasm and struggle for 

democracy and for better Morocco, had been put in a dilemma whether to support the 

20F.M. movement or stay on the palace’s side. PJD did not clearly show its stance 

towards the movement, the thing that raised many questions in that respect. 

6.1. Motivations	  of	  JC	  inside	  the	  20th	  February	  movement	  
Before the emergence of the 20th February movement, Justice and Charity movement 

could not demonstrate against the Moroccan regime alone in the way that the 20F.M. 

is doing now. Such demonstrations of JC used to be violently oppressed by the police. 

The emergence of the 20F.M. represented a good political opportunity to JC to show 

up in the political sphere. This political opportunity has been used by JC in order to 

send indirect messages to the Moroccan makhzan and to achieve unannounced goals. 

Since its foundation, JC was known by its criticism to the Moroccan system, 

and its demands are much known to the system, the thing that made it to be officially 

banned.  Driss Ouaali, a JC political circle member, said that “JC was one of the first 

political organisations in Morocco which supported the 20F.M. because JC and the 

20F.M. linked in many points concerning the demands. The most important ones are: 

fighting against corruption, fighting against dictatorship”. JC justifies its support to 

the 20th February movement by claiming that they have both the same demands and 

claims and that they want to say to the system we are against corruption and against 

dictatorship. Through the two famous letters that Sheikh Yassine sent to the king, the 

Moroccan makhzan knows very well what JC wants. Therefore, they do not have to 

take to the streets within the 20F.M. for this reason alone.  

Many people believed that JC is tried to change the claims and take over the 

movement, but this was not the case in the movement demonstrations’ that we have 

observed. We have observed in the 20F.M. demonstrations’ that JC has never tried to 

take over the movement by changing the claims into more religious ones, but rather it 
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had stuck to the programme and demands that the movement’s councils agree upon. 

This means taking over the movement was not the real motive of JC. In fact, JC has 

made many concessions to participate in a movement which established mainly by 

leftists and atheists; the enemies of JC. Some of these concessions are: sticking to the 

movement’s programme and demands (e.g. religious slogans are banned in the 

manifestations (Mamfakinch)), and working together with leftist with whom they 

have a bloody history. So, from the point of view of JC, they have no hidden 

intentions or goal within the movement. However, some analysts think that JC has 

other intentions behind its contribution with the leftists and other components of the 

movement.  

This political opportunity that the Arab Spring in general, and the 20F.M. in 

particular, offered has been smartly used by JC to achieve other goals.  These 

unannounced goals of JC or what has JC achieved within the 20F.M., according to 

Belhiba (2011), a political activist and a member of the national secretariat of ATTAC 

Morocco, can be summarised in four main points. First, JC had participated in the 

movement to test its geographical strengths nationally and regionally, as it had tested 

the capacity of its militants to mobilise, stick to the movement’s programme, and 

create a balance between the spiritual and the political. Second, JC had reviewed its 

strength and size before the Makhzani System sending it messages of been an 

important effective actor that the regime should take into consideration. Third, JC had 

tested its circumstantial ability to coexist with the secular left (in case a revolution 

occurs) and this also has “narrowed the gap between Islamists and Leftists”. Finally, 

JC took the streets with the 20F.M. to gain more sympathizers and to make itself 

clearer to the public. Consequently, JC’s support and participation within the 20F.M. 

had other goals rather than the ones declared by the movement itself. Therefore, from 

what Belhiba said, we can conclude that JC preferred to leave the 20F.M. because it 

has achieved some of its supposed goals. On the other hand, the choice of leaving the 

movement was very painful to JC, as mentioned by the its spokesman, Fath Allah 

Arsalan: “it was really a painful decision, we wanted to keep this space open for 

cooperation and dialogue and to create a new phase of joint, open, and balanced 

work. But, unfortunately, we faced many problems after this movement has made a 

tremendous effort by peaceful and legitimate means” (Aljamaa, 2011). Therefore, 

though the decision of leaving the movement was painful to JC, it did not leave 

empty-handed but it has achieved some of its goals. 
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 Rachid Touhtouh, on the other hand, has a different opinion about the 

participation of Justice and Charity movement within the 20F.M., he said: 

Al Adl wal Ihsan is also in a weak position, you know, they are also negotiating their 

existence; they have to survive within the 20th February movement, because that’s the only 

place where they can voice their demands. It’s the only legal thing they have right now. So 

they have to bear that and, even though the leftists are rare in number, they are the leaders. So 

the masses are in the Islamists and they are even weakened now with the PJD on government. 

So, we can conclude from what Rachid said that the 20F.M. represented an 

opportunity to JC to voice their demands. We can conclude as well that the sudden 

move of JC to leave the 20th February movement was not optional but rather 

obligatory, maybe to save their status after they have realised that the 20F.M. was 

falling down. They felt this because of, among other things, the large number of 

people who voted in the national elections (45% according to the ministry of interior) 

despite the huge demonstrations of the movement in which it focuses on boycotting 

the elections. So, the number of participants in those elections was somehow a shock 

to the movement who thought that it had gained many sympathisers. Another element 

that put the movement in a weak position was the wining of PJD with whom many 

people sympathise. So these two elements obliged JC to leave the movement before 

they would fall down together.  

6.2. The	   controversial	   opinion	   of	   PJD	   on	   the	   20th	   February	  

movement	  
The emergence of the 20F.M. put Justice and Development party in a difficult 

situation. The emergence of this pro-democracy movement gives PJD two deadly 

options; either to support the movement and gain more votes to the next elections, but 

that would make it on direct confrontation with the palace, or to take an opposite 

stance against the movement the thing that will risk the support of the public to the 

party. But PJD was very smart in its response to the movement. It was neither 

supporting the 20F.M. nor it criticising it (Darif, 2011). By doing so, PJD had put one 

foot on the palace with the king and the other on the streets with the social movement 

and had somehow satisfied the two parties. 

Abdessamad Assakkal, an official member of PJD said that “for us in PJD, 

when the first demonstration of the 20F.M. has been announced, there has been a 

debate inside PJD about the topic. The secretary-general of the party decided that it is 
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not concerned to participate in the movement.” The secretary-general of the party said 

that his party is not going to participate because he does not know the affiliation of the 

movement’s leaders. However, other voices said that PJD did not officially support 

the 20F.M. because the party, according to Y. Attabt, is “afraid about the stability of 

the country and kingship”, after what the world had witnessed in Tunisia and Egypt. 

However, Benkiran’s decision did not prevent many members of the party to 

join the demonstrations of the movement. In the first demonstration of the movement 

in the 20th February 2011, there have been some members of PJD participating in the 

demonstration, among them the previous secretary-general of the party Saad Eddine 

Al Othmani and Mustafa Ramid and many others who belongs to the youth council of 

the party. A lot of members of PJD keep demonstrating with the movement till the 

beginning of the electioneering when the 20F.M. started raising the slogans of 

boycotting the election. But the strangest thing is that all the informants from PJD that 

we have interviewed agree upon the legitimacy of the movement and of its demands, 

and still the party’s opinion about the movement stays ambiguous.  

So, in one occasion PJD in announcing that it is not concerned with the 

20F.M., and in other we find some important members participating in the 

demonstrations of the movement, and in other the movement’s members agreed with 

the movements in certain points. This ambiguous and indecisive opinion of PJD about 

the 20F.M. justified by two main things; first, its fear to lose the good relationship 

that the party has with the palace if it would officially supported the social movement; 

and its fear to lose votes in the next elections (November 2011). Mohammed Darif 

also justifies the ambiguity of PJD towards the 20F.M. by the party’s denial to the 

legitimacy of the movement which considers all political parties to be responsible for 

the political corruption in the country. In other words, the ambiguous opinion of PJD 

towards the social movement can only explained by the political benefits and fears of 

the party.  

7. How	   did	   the	   20th	   February	   movement	   affect	   both	  

movements?	  
The appearance of the 20th February movement has greatly affected the Moroccan 

political landscape. It affected different actors in different ways, both those who are 

part of it like JC as well as external actors like PJD. We tried to explore how these 
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two movements have been affected by their attitude towards the 20F.M. It is however 

very hard to give an extensive answer to this. It has doubtlessly affected many 

individuals inside the movement in many different ways and has touched many 

different aspects of the organizations. We therefore have to limit ourselves to the 

fields in which we happened to assume there would be changes: internal discussions 

and political goals, the relation to the public, and a change of culture inside the 

movements. 

7.1. Internal	  discussion	  and	  political	  goals	  
When we asked JC’s political circle member Idriss Ouaali if nowadays new topics are 

being discussed, he told us that “the latest things now are social movements that are 

called the Arab spring. Many events are taking place now, so JC - as any other 

political movement - is obliged to follow these events and to express its stances every 

now and then.” In the theoretical framework we already talked about how frames are 

always contested, from both the inside and the outside. We assumed that the 

appearance of the 20th February movement had generated a lot of discussion within 

both movements. In the case of JC we assumed that the fact that they participated in a 

movement together with many different (secular) movements, somehow also affected 

them.  

This internal discussion and new political statements by the JC became, for 

example, clear in the case of their view on the state. Nadia Yassine told the AFP,  

We can say loud and clear that the Justice and Charity movement is not calling for the 

installation of a religious state and that it is in favour of a civil state, […] It is the first time 

that we are saying this in such an explicit manner because the context, linked notably to the 

emergence of the February 20 Movement, demands it, […] [JC] was "listening" to the 

demands of the youth leading the protests. Asked about the group's position on state 

secularism, she said that would require debate. (Agence France Presse, 08-06-2011) 

The fact that they are calling for this for the first time – because the existence of the 

20F.M. “demands” it – shows that actors like JC have to redefine themselves and their 

points of view. The way they frame their ideal state has been externally challenged, 

and they chose to adopt some of the 20F.M. discourse. In general, however, the 

joining of JC and 20F.M. seems to have been a very peaceful development. As JC 

member Zaidoun expressed it, “there were some arguments but it seems to me that the 

in general it was a positive thing that pushed each party to engage in councils for 

dialogues. Dialogues were on democracy and on the civil state and so on.” Instead of 
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causing big internal divisions, the 20F.M. helped JC to further develop its political 

ideas and position. 

 For the PJD the appearance of the 20th February movement generated some 

more internal disputes and controversy, which has already been explained in the 

previous chapter. We could say that 20F.M. affected the party by dividing many of 

their members that were pro-20F.M. and the official party bureau that decided against 

this. On a more general level, looking at the PJD’s political discourse, we can also say 

that the party has been somewhat affected by the 20F.M. They agreed with so many 

20F.M. goals, that they could, in our view, sort of present themselves as an alternative 

for going to the streets. “The slogans of overthrowing the corruption and despotism 

are ours. We have been using these slogans even before the establishment of the 

20F.M.,” PJD official Assakkal told us. The 20F.M. was thus now going to the streets 

to fight for the same goals that PJD was already fighting for inside the parliament. It 

gave the PJD in turn much more power and courage to voice their own demands. This 

was already remarked Balleria (2011, p. 25) just a few months after the emergence of 

the 20.F.M.: “political parties have radicalized their own rhetoric to closer match that 

of the 20th February movement.” We also already quoted Benkiran before, saying on 

Aljazeera: “if the friends of the king now interfere in our job (Balleria, 2011), we’ll 

go into opposition”. Rachid Touhtou added to this (interview),  

In the past no prime minister could say this, it was like a taboo, but now he’s like in a very 

comfortable position and he’s playing the game. […] Some of the leaders of PJD said that 20th 

February movement has also helped them, and it’s true if you calculate things. Part of their 

success is this 20th February movement. 

So even though the PJD might have won the elections on their own, without the 

appearance of the 20F.M., they wouldn’t have been in such powerful position as they 

are now. 

7.2. Relation	  to	  the	  public	  
 

Earlier we talked already about how the ‘makhzen’ and the mass media created a 

counterdiscourse for JC, which is often the only discourse ordinary people know of. 

Islamists furthermore haven’t been in a very comfortable position since the 2003 

Casablanca bombings. It is therefore not uncommon to find negative attitudes towards 

JC or Islamists in general. JC member Abdelouhab Zaidoun expressed to us, 
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Many people whom I have met during demonstrations used to have a negative 

view on JC, but when they participated in these demonstrations and they saw how 

they are organized by the brothers [JC members] and how the brothers are humble and 

not seeking for presidency or for loud speakers and so on, they start to have, in my 

opinion, a positive view on JC, especially that the majority of attendants who take to 

the street and watch. 

He expresses here that indeed many people in 20F.M. used to have a negative 

attitude towards JC, but that its participation in 20F.M. was also an opportunity for 

them to transform this opinion. This he also states more clearly later on, “I think that 

the affiliation of JC in 20 F.M. provided it with another opportunity to show the real 

face of JC and to its characteristics which made many parts of the people to correct its 

wrong view on JC.” The opinion of this JC member is, however, not shared by all 

other components of the 20th February movement. At least initially, some parts also 

feared the participation of JC. For example a leftist activist wrote that the JC were 

“shamefully accepted” to the 20F.M. and that they “try to determine the course of 

action” (Communist Leage of Action, 2011). JC members that we talked to refused 

the idea that they would be trying to influence the movement. When we asked 

political circle member Ouaali he said that their demands were very clear, so there 

were no secret agenda’s involved. We wonder if this fear of JC taking over was only 

initially and later disappeared, like the JC member earlier expressed, that some people 

had a negative attitude at first, but then got a positive image. In this case it would be 

true that JC’s image got much better over time. We, however, had to focus our 

research on JC and PJD members, so we couldn’t ask other 20F.M. components how 

their attitudes towards JC changed over time. 

 While for JC the 20F.M. was a great opportunity to act publicly and work on 

their public image, it was much less important for the PJD. We argued earlier that the 

20F.M. put the PJD in a more powerful position in the political sphere. This doesn’t 

however mean that 20F.M. also had a positive impact on the public’s opinion on PJD. 

It might actually have caused PJD to look like a torn party for a while: some 

influential individuals and the youth decided to support the 20F.M., while the official 

party decided not to. The party looked divided over the issue of joining 20F.M. and 

when we talked to individual members, we often asked ourselves why the party didn’t 

join, if all the members we spoke with were so enthusiastic about it. Nevertheless, the 

20F.M. called for social change and PJD presented themselves as the party that would 
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change everything. To which extent they could benefit from 20F.M. in this is 

unknown, but it’s a relation we should try to keep in mind. 

7.3. Cultural	  production	  
The 20th February movement affected the cultural production of JC in many ways. 

Dutch researcher Nina ter Laan who is working on a PhD research about the use of 

music within Islamist movements in Morocco2 pointed us at some developments that 

have taken place in the last year. We unfortunately didn’t succeed in further exploring 

this, so we’ll just take note of the things she observed. Recent studies have shown that 

Islamic movements that previously held puritan attitudes towards music, have 

increasingly accepted music to express and reach their religiosity or to attract younger 

adapts. The adopted musical expressions abide by and propagate ethics of Islamic 

virtues and morality and serve religious purposes via aesthetics. This musical genre is 

known worldwide in the Muslim world as, anasheed. Since the 1980’s anasheed 

artists and bands have also emerged in Morocco (amateur and professional). The 

performers are called munshidin and perform in family settings like wedding parties, 

baptisms, circumcision, ceremonies, and charity events. The repertoires of these 

groups (which do not necessarily all belong to Islamist movements) are diverse, 

consisting out of Islamic songs, anasheed, hymns, amdah and can be adapted to the 

various contexts in which they are asked to perform.  There are many of these 

religious music groups, affiliated with JC. Since their alignment with the 20F.M., 

many munshidin have started to produce political songs. Some of their 

members even started a solo trajectory next to their membership to an anasheed band, 

all with revolutionary lyrics. Also some JC members are involved with making 

caricatures expressing criticism towards the Moroccan regime. 

These artists are all members of JC.  Once the movement decided to join 

20F.M., it impacted the group’s identity and redefined its goals and purposes. In our 

theoretical framework we said about identity in relation to framing: “a movement’s 

frame can be a reflection of the collective identity. At the same time, frames can help 

create identity and shape societal perceptions.” (Chandler, 2005, p. 5) Being part of 

                                                

2 Title PhD-thesis (preliminary): ‘Dissonant Voices: Music, Cultural Politics and Islam in Morocco' 
Under the supervision of Dr. Karin van Nieukerk en Prof. Kees Versteegh, Radboud University 
Nijmegen. 
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the 20th February movement changed the previous framing of political change and 

created an identity in which some JC members felt the urge to change their (before 

non-political) habits. Singers started to incorporate explicit political messages in their 

musical productions, which before were mostly aimed at religious music. The content 

of JC’s cultural production changed along with its change in its political discourse. It 

would be very interesting to see what those artists are doing now, since JC has 

decided to leave the 20F.M. protests. 

8. Conclusion	  
The Arab Spring has often been misportrayed in (Western) media, whereas ‘the 

protestor’ is generally believed to be a young revolutionary who, through social 

networks like facebook and twitter, initiated huge changes all over the Arab world. 

The fact that Islamist political parties were often the result of all these protests often 

surprised outsiders and some talked of the Islamists having taking over the revolution 

and used it for their own purposes (i.e., Aljazeera, 2011). It was also to our initial 

surprise that the Islamist movement JC and the youth of PJD were participating in 

these protests for democracy. It was the paradox that was the initial starting point for 

our research, which later didn’t seem to be a surprise at all. At least in Morocco, 

Islamic actors had been part of the 20th February movement from the very beginning. 

They, at least in the beginning, agreed with all the demands 20F.M. was asking for, 

and they actually already used to be fighting for these demands since decades. The 

emergence of a broader social movement that was asking for the same demands only 

represented a great political opportunity for JC to go to the streets in masses.  

 The fact that PJD, also being an Islamic movement that was fighting for 

democracy and corruption, took a different stance is also hardly surprising given their 

position in the political system. PJD as an official political party is much less flexible 

than an organization like JC is. They have to abide to the constraints that being an 

officially recognized party put on them. It is sometimes even said that PJD themselves 

are part of the ‘makhzen’-structure. They are part of ‘the system’ and don’t want any 

radical changes. Nevertheless, many of its members were very supportive of the 20th 

February movement. Some of its high-ranking leaders even publicly joined the 

protests and also among our informants we encountered a lot of enthusiasm about 

20F.M.’s causes. The reason that PJD never officially joined the protests therefore 

doesn’t seem to be that they don’t agree with its demands. They both agree on the 
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changes that the country needs, but rather they disagree on the strategy that will 

enforce those changes. PJD is trying to change the system from the inside, along the 

official path, while JC is pushing for change in a mass popular protest which would 

eventually should make the system fall. These strategies are fundamentally different, 

and haven’t been anything new. Both movements have been acting in these ways 

since their beginning. So given their history and legal status, it was only predictable 

that both movements would take these stances. 

 We furthermore argued that both parties gained a lot during the emergence of 

20F.M., so their different strategies can probably be justified. In the case of PJD, the 

party has gained much political power during the last year. They gained the elections 

by winning the support of the Moroccan people and are now a governing party. Part 

of this success was because they were the party that was fighting for the same 

(popular) causes that 20F.M. was fighting for and the fact that they seemed very 

respectable in the eyes of the people who voted. This the PJD have also done without 

20F.M. though, but because of the latter the governing party is now however more 

powerful than ever before. In the past no party could tell the king not to interfere with 

their policy, but now this has been both said and accepted. This is because the PJD 

can tell the king that if they can’t do their job, they will join the protest movement. 

The king furthermore needs to make the governing of PJD successful. The new 

constitution is supposed to have given more power to the government, so if this 

proves not to be true, Moroccans might call for more radical change. 

 Also JC has gained since the Arab Spring; all thanks to the emergence of the 

20th February movement. It was for them not only a great political opportunity to fight 

for the causes they fully supported, but it was for them also an opportunity to act 

publicly again and to show the people what they really stand for. It had been 

impossible for them in the recent decade to go on the streets just by themselves, since 

the government wouldn’t let them. Now they were however part of a bigger 

movement, which was more or less tolerated. Also many people held many 

misconceptions against them. This was partly caused by the fact that, just like 20F.M., 

would often be discredited in the media. Many people knew JC only from incorrect 

rumours. The 20F.M. offered them the opportunity to show, at least on the streets, 

what they really stood for. They gained the respect of many other components of the 

protest movement and could in general be very content about their participation in the 

protest movement. Only almost a year after the 20th of February, they decided to leave 
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the movement. Their reasons for this are various, but it was already obvious that 

20F.M. would be supported only as long as it was beneficial. According to resource 

mobilization theory this can be seen in very economical terms: once the costs 

outweigh the profits, a movement will probably adopt a different strategy. 

 Much of what we’ve discovered can thus be explained by already existing 

theory. The strategies adopted by both parties make sense in the light of their 

respective histories. We can therefore also partly predict their next steps based on the 

events going on in society and politics. It is however exactly all this developments in 

Morocco that are going at such a speed, that it makes it very hard to follow them, let 

alone predict what will happen next. The future strategies of PJD and JC will to a 

great extent depend on the king and the on-going social protests. Initially members of 

both movements (not always officially) participated in the 20F.M., but now both 

resigned. JC will have to choose a new strategy and only time what will be next. We 

learned however, that however surprising the events initially might appear, they 

probably won’t be that surprising after all.  
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Appendix	  1:	  List	  of	  informants	  
Infor-

mant 

(Fake) name Position Age Job Education 

JC 1 Idriss Ouaali JC political circle 38 lawyer Law 

JC 2 Youness JC activist 28 Topography Geography 

JC 3 Amine Belaoula  

(and Mustafa) 

JC activist & 20 

Feb leader 

27 Unemployed Amine: Law 
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JC 4 Abdelouhab 

Zaidoun 

JC activist 28 Unemployed Islamic Studies 

PJD 1 Abdessamad 

Assakkal 

PJD national 

bureau 

45 PJD  

PJD 2 Habib PJD employee 53 PJD Islamic Studies 

PJD 3 Ayoub PJD member 34 Attajdid  

PJD 4 Oussama PJD member 48 Attajdid  

 Rachid Touhtou Independent  42 Researcher  

 Nina ter Laan Independent  Researcher Anthropology 

 

 


